MSATA: 
Chapter 20 
(Vidyā Gītā) 


ga à adah ya gi BS aq! 
WR RTA aae ATA N 
MAF: GL JARTA: ICa) 


1-2(a). Here, I shall relate an old occurrence. Hear that. Former- 
ly, there arose an argument connected with Knowledge, which 
was an extremely subtle discussion, in the court of Brahmā, the 
Creator, in the extremely sacred world of Satyaloka. 


GAPE AMSA YHA: Jo: Hd: IRI 
PREF IA TAA ARTETA | 

waa amaa ANANASA RAA: NII 
YF: WIR AMA: PA: SWAG wa aI 
Ga: gag: wea Dad canst gn 
waaay see ea AÀ | 

ad agana HAGA ASAE iil 


2(b)-5. There, in the very great sacrificial session (connected 
with the exposition of Knowledge) groups of sages, most 
distinguished kingly sages and others also were all assembled 
(such as): Sanaka and others, Vasistha, Pulastya, Pulaha, Kratu, 
Bhrgu, Atri, Angiras, Pracetas, Narada, Cyavana, Vamadeva, 
Visvamitra, Gautama, Sukra, Parāśara, Vyasa, Kanva, Kasyapa, 
Daksa, Sumantu, Sankha, Likhita and Devala. 


Aa AREA: qeneqentrea: | 
Tat Ta WHAT: As Va Tl 


6. They made an investigation very intensely by very subtle 
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searching. All those sages there, asked Brahma: 


WAIT Aleta Tee TF MARTAT: | 
ast at fate uta teeta: weptadca: oi 


7. Lord! We are sages in the world who have known the all- 
including Knowledge. On account of the difference in nature, our 
State appears diverse. 


paq Bal Bae: Pfa Xa: | 
IR raaa BATA: I 


8. Some are always in Samādhi, some are intent on investigation. 
Others are immersed in devotion (to God) and others have actions 
as their resort. 


ARAS Bexar FA | 
ay Am È paa Vaal agai Sh 
eee qi faa: Jaaha à fas o(a) 


9-10(a). Some are wholly engaged in works like men devoted to 
external things. Among them, who indeed is the best? Pray tell us 
this. Brahman! We truly consider one’s own state as the best. 


fa ASI TA HASANATAN 1120(b)II 
Fars Asada UAN Aa: | 
Wane J Aaa: WHA III 

qa amisa aAa TA AAA NRA) 


10(b)-12(a). Thus asked, Brahma, considering (them) as having 
no confidence (in his words) said: Best of sages! I also do not 
know this entirely. The all-knowing Supreme Lord (Siva) may 
know this subject. Therefore, we shall go there to ask him. 
Having spoken thus, he went there along with them (1.e., Sanaka 
and other sages). 
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aera gaad faces hreaarrery k2(b) II 
wees Rea wat i Neg AN: uzacayn 


12(b)-13(a). Meeting the Supreme Lord Siva who was associated 
with Lord Visnu, the Creator of the world, Brahma, asked that 
question of the pre-eminent sages. 


Wa aea a frat aear ARATA 1% 3(b)I 
HAMISNAK RA Sal AAAA IRLA) 


13(b)-14(a). The God Śiva, having heard the question and 
having known what was in the mind of Brahmā and considering 
the sages as possessing minds which had no confidence (in his 
words), thought (as follows): 


Reisagad asa seta AAT 18b) 
CAAT mAAR ASA Fa: NLCA) 


14(b)-15(a). Even a little uttered by me here would be only 
useless. The sages endowed with disbelief may understand (what 
I say) with their own view. 


Sa Aca uagara aÀ ASA: RU(b)II 
TU YAM AeAadala YEPE | 

aa frat wradi varara: TARA INEI 
qaaa anen fades: TA NYa) 


15(b)-17(a). Thinking thus, the Great God Śiva replied: Hear 
sages! Even I do not know this clearly. Therefore we shall 
meditate on the Supreme Goddess, the Divine Vidyā (or 
Knowledge). After that, we shall know even the hidden meaning 
through her Grace. 


gagra yaa: aa aR: GE IROD) 
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agai aera Rye Preston | 
Ud adehraran Frye Freshen weit 
SMARTS SASHA WEA BT 1Sa) 


17(b)-19(a). Thus told, all the sages, along with Brahma, Visnu 
and Siva, meditated on Vidya (or Knowledge), who is the Great 
Goddess Tripura, Consciousness embodied. Thus meditated upon 
by all, the Supreme Tripura, who is Consciousness embodied, 
(really) consisting of the space of Consciousness (which is 
undivided) and full of the (power of the) Word (or the primordial 
sound), became manifest. 


SHI APART SA WATT (b) 
qaim: fe at ware aq gated 
aami fe Sasa AANRAAI 


19(b)-20. There was a voice, deep as that of a cloud, in the wide 
firmament. ‘‘Sages! Why was I meditated upon by you? Tell 
quickly what is desired. For any one, solely devoted to me, no 
desire would be wanting.’’ 


aia get ot are Ag AET: | 
Tareas aay Eada: cad: MRU 


21. Thus having heard the supreme words, the best of sages 
bowed down (in salutation). After that, Brahma and others also 
pleased her with various praises. 


aa wren feat at ARINA | 
AEP emis sala ARAR Ne 


22. Then the groups of sages addressed her, the Goddess Tripura 
who is Vidya (or Knowledge): Salutation to you, the Great Ruler, 
Goddess Tripura and Srividya! 
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ANNs <a carats Frsncars | 
fama adea GAR Ì TA: NRI 


23. Supreme Goddess! Salutation to you. You are the Creator of 
all, one who establishes them in your own Self and also one who 
causes everything to be absorbed in you. 


aqa Alaska at nRa SARA | 
AACA Sal AS A aA ARA BT Ag evil 


24. You are always not new since there is no birth for you. You 
are always of the nature of the new since there is no old age for 
you. 


aatsfe ains aden adzefiuit | 
FAASTHUIS ARIS AFA S SIS UII 


25. You are the All, you are the Essence of all, all-knowing and 
causing delight in all. [Since there is no ‘‘all’’ or “‘every’’ in your 
natural state], you are also not all, not pervading all, not the 
Essence (of all), not knowing all and not gladdening all. 


ala Wat AAPA FRET ASÀ F 
eet: aa ada AAT AA: NRGI 


26. Goddess! Many salutations to you in front and behind. 
Salutations to you from above and below, on the side and all 
round. 


Ge ad a Saag maA a 

pý Acad yei Aas Reda a oN 
Reg wat erst Regani a 
add HHA Pls YAeRA AA AA: Ri 


27-28. Tell what is your higher and lower form (or nature), 
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Power, Knowledge, its principal means and fruit, one who 
accomplishes it (by practice) and also one who has attained his 
object, the highest limit of such accomplishment and the best 
among those who are established in Knowledge. Goddess! Tell 
this in regular order. We salute you again.”’ 


Note: The above verses contain ten questions for which answers 
are sought. In the rest of the chapter, the Goddess enlightens the 
sages on these points. 


ganger nA Wary T AHA | 
An FAM VAST Ge TA: NRI 


29. Thus asked, the Great Goddess (who is the highest Knowl- 
edge) began to speak the supreme Word having clear meaning, 
feeling compassion for the group of sages. 


TAJTA: Us Was HAT Aq | 
aad arami: BEI say F: NoN 


30. Sages! Listen. I shall tell all that in regular order. I shall 
indeed give you the nectar, drawing it out from the ocean of the 
scriptures. 


aq wa Safed adaa | 

zai a Rad Ola adel wad Sar svi 
Ra Were MaA RAET | 
Falta Aer aaan PIA NR 
maira Aaa aR AATE | 

aa grae Faaa N33 
TA ACA MSA AA TA 
aama VAIS A Agar: NBR 
FAAP WGA Aaa | 

Gand a feta aeesreaehiolaay sul 
Ut Ol Wea Seat: US SF AAR NBEAN 
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31-36(a). Where this entire world appears to everyone always, 
like the reflection in a mirror, as arisen, existing and dissolved, 
which alone appears in the form of the world to those not 
knowing the Self, which shines solely in their own Self free from 
thought-constructs for yogin-s appearing steadily like a deep and 
calm ocean, which is worshipped by good devotees, extremely 
devoted to it, with very great love through renouncing the deceit 
of their nature and assuming the idea of difference though having 
known from their own taste (or experience) their non-dual state, 
which is the inner thread of life of the sense-organs and the mind, 
without the appearance of which nothing would exist and which 
is defined by the scriptures; that Supreme Light is said to be the 
highest form of the Goddess that is me. 


TANS Sears gagi 3a(b)i 
Ara aad faniga RR | 
Wasa ASA SF ACEH N30 
Heys AARTEN: 1134(a)l 


36(b)-38(a). Best of Sages! That which is outside and above 
innumerable universes, in the ocean of nectar, in the island of 
gems, in a forest of Kadamba trees, within a mansion made of 
wish-fulfilling gems, on a throne consisting of the five divinities 
(Brahma, Visnu, Siva and Īśvara being the four legs of the throne 
and Sadāśiva being the seat), the form which is beautiful within 
the three cities, the beginningless pair (of KameSvara-KameSvari) 
is called the inferior one. 


Note: The above verses describe the manner in which wor- 
shippers of the physical form of Tripura imagine her during the 
ritual worship. The allusion to the three cities indicates the 
highest form of Tripurd as the One Undivided Consciousness 
pervading the three states of waking, dreaming and Sleep, 
unaffected by these transient states. 


qaa Sansa farsa AAEN: 134b) 
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MANEAR: WTA ASAT: | 
AGU: YW AMM BatHrzesea: NBII 
al: Gal AA aya: RARA: 180a) 


38(b)-40(a). So also, Sadasiva, Isana, Brahma, Visnu, Siva, 
GaneSsa, Skanda, the guardians of the quarters like Indra, the 
Powers (Kumari, Laksmi and others), the group of divinities (like 
Vasu and Rudra), inferior beings like evil spirits, celestial 
residents, Naga-s, Yaksa-s, Kimpurusa-s and others, all who may 
be worshipped are called my inferior forms. 4 


Note: Some semi-divine and demonic beings mentioned in the 
end of the list may be worshipped by selfish or evil-minded 
persons to achieve their own ends. 


WA amaa At A Wale Aaa: ngob) 
Urasead adda woalfear | 
a AAS Biase War a PAA VV 


40(b)-41. But, those who are deluded by my Maya (or illusive 
power), do not know me completely. I alone, worshipped by all, 
give the desired fruit. Other than me, there is none who is to be 
worshipped or who grants the fruits. 


aq at at Weald SH Aq Ware | 
AAA SAR RSAA RAT seit 


42. Whoever thinks of me in whatever manner, so would he 
obtain the fruit from me. [Whatever fruit the devotee thinks the 
deity can give, he gets that fruit from the deity of that form.] 
Sages! My Power is declared as unlimited. 


seg akera aena | 
SPUAA AMIGO FANG TAT: 11831 


43. Best of sages! I, who am of the nature of non-dual Con- 
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sciousness, shine with the form of the infinite worlds without 
requiring anything whatever. 


AM apea Gal arcaragaraay: | 
Uae gead daresay use 


44. Though shining in that manner always, I do not leave behind 
my nature as non-dual Consciousness. This is my principal power 
manifesting impossible things. 


Waa J RA: Gees Yea GM | 
ANAM Asta Arse Hao feta sui 


45. Sages! Observe my power with subtle perception. Though 
the substratum of all and existing in everything, I am remaining 
alone. 


SA SAR Pare REZA | 

WAT fafecat earcart Fe: Rra aan uve 
Aag Gage Yat Yat HAER | 
TFRRTIHIAATE GST STARTA Vl 


46-47. Not knowing myself by my own illusive power, trans- 
migrating (or moving through worldly existence) for a long time, 
reaching to the state of the disciple of a Guru and knowing my 
own Self again, I, who am ever free, become liberated again 
repeatedly. I create the world of this kind without the collection 
of any materials. 


seal Aled TEU HAİR: | 
a aq Wag WRG Wastes TT INg 


48. Thus and so forth, series of my powers exist variously. That 
cannot be counted even by the thousand-faced (serpent of Visnu). 
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Tey Uele aA ACAA Odd: | 
meaa Aai ada: Garankar gsi 


49. Listen! I shall tell you briefly. This varied course of the 
world is spread everywhere through a little of my Power. 


wa ad aga angaa: | 
Geared FEM AY APA NLO 


50. My Knowledge is of many kinds on account of its division 
into the dual, the non-dual and the rest. Its fruit is also various 
due to its difference as the highest (or direct) or the lower (or 
indirect). 


aden g fated aiao aa: | 
waa J dala Rasa es 


51. Dual knowledge is diverse since it has a second as its 
support. That alone is called meditation (or contemplation) which 
is equal (or similar) to the kingdom of a dream and the like. 


aay aes aa frac fad aa: | 
a ale fated aa yei ata fe nue 


52. Even that contemplation should be known as fruitful since it 
is controlled by destiny (or the fixed law of God). Though 
inferior knowledge is varied, the principal one there is that alone 
(described). 


Note: The reference is to the form of Tripura described in verses 
36, 37 and 38. 


AFERAT Fea PHR | 
SIC IGE RAMARIA MEd] 


53. The meditation on (the form) consisting of the principal 
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among the inferior ones described, is the regular course (or 
method) for (the acquisition of) the chief fruit (like purity of the 
mind which leads to Knowledge). The non-dual Knowledge 
alone is declared as the highest Knowledge. 


AMARA oat fee frat g sad 
ee Wad went ermadaearary NLL 


54. But, without worshipping for a long time, me the Supreme 
Vidya (or Knowledge) possessed of majesty and Grace, how can 
one obtain the Supreme Knowledge named non-duality (or the 
One without a second)? 


aaka sae at a fata: | 
ACA: YSSMAM SATA TA: Nuu 


55. That alone is non-dual Knowledge which is mere Supreme 
Consciousness. Close contact (or direct realization) of the pure 
state of that Consciousness is what overcomes the contact of 
duality. 


fad ql Sara das alraradd | 
aaa gfe Tare Perea: tel 


56. Best of sages! When the mind (free from thought-constructs) 
can indeed jump upon (or meet with) one’s own Self alone and 
that alone can shine after, it is Knowledge (or realization of the 
Self). 


Note: By resorting to pure self-awareness (or I-consciousness) 
free from thought-constructs, when the Self becomes manifest in 
Samadhi (or state of complete absorption in the Self), then, on 
rising from such a State, the recognition of the Self naturally and 
continuously is Knowledge (or Self-realization). This is also 
called Sahaja-samadhi. 
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gad gra ashe aerate | 
CENTS AT MAJAA NUON 


57. Through the (hearing of the) scriptures or by reasoning, the 
coming to light of the Pure Self destroying the appearance of the 
(notion of the) Self in the body and the like is called Knowledge. 


Note: The Knowledge (Vijñäāna) referred to in verse 56 is direct 
Knowledge (or Aparoksajndana). That referred to in verse 57 is 
indirect Knowledge (or Paroksajndna). The former is Self- 
realization and the latter is Self-knowledge which has become 
firm though not actualized in Samadhi. 


dea Wald aa Goad g fogs 
wan Fas a Mra PASAT uci 


58. (In reality), that alone is Knowledge, by reason of which, 
even anything which is shining (or appearing) cannot become 
manifest anywhere, on any account. 


Note: What appears is like a reflection in the mirror of the Self 
and does not shine apart from the mirror. 


qaaa alee esa | 
aai Aa wae PAANS À ius 


59. That alone is non-dual Knowledge by which nothing 
whatever would remain unknown at any time, even a little. 


adame agar Aad GG | 
eMac Te maA: NoN 
60. Best of Ascetics! That alone is supreme non-dual Knowl- 


edge, which can surely exist with a nature consisting of all 
knowings (such as the knowledge of a pot, a cloth and the like). 


Note: All perceptions (or knowings) have Pure Consciousness as 
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the substratum. The supreme realization of the Self is not vitiated 
by all apparent perceptions. 


We mgA HARER: | 
Tyrants aAa W fe Aq ues 


61. That alone is the Supreme (Knowledge), on the rising of 
which kind of Knowledge, (all) doubts borne for a long time are 
dissolved like masses of clouds by wind. 


Sica: Tat ater aed a PA | 
epracaieka asad at Mya er 


62. That is considered as Supreme Knowledge in which all 
mental impressions due to desire and the like do not exist even a 
little. (Even if they exist), they would be like snakes whose fangs 
are broken. 


Rame OH Vaca foal wad 
AGATA SFA BHA NEI 


63. The fruit of Knowledge would be the destruction of all 
sorrows. Liberation, which is the attainment of complete absence 
of fear, is said to be the fruit. 


wa fEdtaaeeread Afad FR | 
Fa: Me AEA: Alea Fer NELI 


64. Fear (arises) on account of the imagination of a second 
entity. When non-duality is firmly known (or realized), how can 
there be the idea of duality as darkness on sunrise? 


RIM AUS TANT kaaga | 
TA Ahora Taras Psa Wad Mei 
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65. Sages! There is no fear anywhere (at any time) on giving up 
the idea of duality. Therefore, that fruit which may be different 
(from the non-dual Self), would be fear in every way (i.e., it 
would be productive of fear). 


aaa fede care yal Tle alan | 
Ged wi adm Teepe! AAT Weel 


66. The second (or a different) one would have an end, on 
account of seeing so very much in the world. There is fear in 
every way in a thing with an end. How can absence of fear arise 
from that? 


darn auare: adda Rana: | 
posà ae faazafela AAA: ie 


67. Itis observed at all times that association has separation as its 
end. Therefore, it is a certainty that even the acquisition of fruit 
would surely be lost. 


qaa P Nri wt aaareiidar | 
qammasi J SS ad ragà Ngc 
qans aaa WH Ala: Welfda: NE 


68-69(a). As long as (a thing) other than (the Self) is denoted as 
the fruit, so long, fear is declared. That alone, which is quite non- 
different from the Self, all consider as the fruit in the form of 
absence of fear. That fruit is called liberation. 


ma mi nÀ SH Ws Fal AM NESCO) 
dal fe A Ala: aeiifataatsta: n90(a) 


69(b)-70(a). When the knower, knowledge and the known as 
well as the fruit would become one, then alone there is the highest 
liberation destitute of all fears. 
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a frpcquseteld Heateratsicr 1190(b)I 
Ag: AOE Alea qa | 
TIGAK VA JS: MA A AAT M9 


70(b)-71. Knowledge is the giving up of imagination and resolve 
without insensibility (or ignorance) and is the pure Self-nature of 
the knower. That is not observed at first. Therefore, the Guru and 
the scripture alone are the indicators (of Knowledge). Not 
another. 


vaa fe feaeqeqainiad | 


Maa Wag AASTA NORI 
qaaa aaa a4 a a wad Farad | 


Gar Hat fartedt ararelat fre: Peete: ait 
q makana Bey AAA 98a) 


72-74(a). This (Knowledge free from imagination and insensi- 
bility) alone is called the natural state of what ought to be known. 
As long as the difference relating to the knower, knowledge and 
the known appears, so long, the knower, knowledge or the known 
cannot really exist anywhere. When the difference of the knower 
and the others mutually stands dissolved, then, there is the arising 
of the knower and the rest. This alone is (also) considered as the 
fruit of Knowledge (i.e., liberation). 


Note: The knower, knowledge and the known are falsely super- 
imposed on the one undivided Consciousness which is their real 
substratum. When the perception of the difference is effaced by 
the elimination of thought-constructs, all the three together with 
the fruit of Knowledge (i.e., liberation) shine as the one undivi- 
ded Consciousness. The appearance of difference is the absence 
of Knowledge. The effacement of the difference is the rising of 
Knowledge. 


aapi a At aA WAA INO) 
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aaga Aea Wier: | 
JASÅ MANI SS AMAA PAA OLI 


74(b)-75. In reality, there can be no difference between the 
entities from the knower to the fruit (that is liberation). [the 
knower, knowledge, the known and liberation or the fruit]. For 
the purpose of the accomplishment of actions, difference has 
been invented there. Therefore, (on account of the absence of 
difference between the knower and the rest), there is no fruit 
whatever which has not existed before that is to be obtained here. 


Note: Liberation is always present in the form of self-luminous 
Consciousness unaffected by the triad of the knower, knowledge 
and the known. 


MAT AAA MIMAS OAT | 
Galea AAMA Gael ATA: NOEN 


76. As long as the Self alone is shining with the nature of the 
knower, knowledge, the known and the fruit due to Maya (or 
illusive power or ignorance), so long, the course of worldly 
existence would indeed be like an immovable mountain. 


al paag wae Aaa NIA | 
dart fast amaaan azar NN 


77. But, when (all) this would shine without any difference 
somehow, (then) the course of, worldly existence would be 
dissolved like a broken cloud by the wind. 


qiia deat fe ae 
aaa J Ge maA NSII 


78. In the (realization of the) great liberation of such a kind, the 
means is indeed exclusive devotion to it. When such exclusive 
devotion is accomplished, no other means is prescribed. 
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set anA g fe Weegee: | 
ASTANA ASS MAT AAA MORII 


79. But, when exclusive devotion to it is not accomplished, what 
is the use of a thousand good means? Therefore, exclusive 
devotion to it alone would be the principal means of liberation. 


aed adda areata diftat: | 
qed, Waa: PAM Ara Va a: ILON 


80. As regards exclusive devotion, it is entirely staying with (or 
constancy in) (the resolve) ‘“‘I shall accomplish this (fruit that is 
liberation)’’. He alone is completely liberated who is endowed 
with exclusive devotion to it. 


ferntadcarat Gard: SANASA | 
Statdeanes aaia RA: RII 


81. He would be liberated in days, months or years or in another 
birth. The arrangement (or rule) as to a long or a short time (for 
the attainment of liberation) is due to the difference in the purity 
of the intellect. 


JA g seat AN: ala satel: | 
Asin: aai Ad maA ARGH Zz 


82. There are many defects in the intellect which are destructive 
of all the objects of human life (virtue, wealth, enjoyment and 
liberation) and by which people are constantly burnt in the 
frightful course of worldly existence in this manner. 


Tad: CANA BAA: SAAT | 
Gaal Geral Werat Fete AAGA: 231 


83. There (among the defects), the first one is the absence of 
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confidence (or trust or faith), the second is the mental impression 
due to desire and the third is dullness of intellect. This is the 
summary of the defects in three ways. 


Note: Absence of confidence or trust is the lack of the firm 
conviction that the teachings of the scriptures are true and will 
bear fruit in the manner stated. Dullness of intellect is the 
stupidity of the mind due to the preponderance of tamas which 
makes it incapable of grasping spiritual truths. 


Rau: <qrearara: dea Aada: | 
Masher nRa Fea: GWA: UTET: ILLI 


84. Absence of trust may be of two kinds, doubt and misappre- 
hension. ‘‘Does liberation exist or not?’’ Suchlike are declared as 
doubt. 


AR Ala Seal Ader farsa: | 
Udesd g maA Bet Ma Wiser cul 


85. ‘“‘Liberation just does not exist.’ Suchlike would be mis- 
apprehension here. These two would be the principal obstacles to 
exclusive devotion to liberation. 


fama mAT eat PATA | 
TATA Ferra HOA A ATT: IEI 


86. These two would gradually: vanish by contrary conviction. 
The foremost means in this case 1s the destruction of their root (or 
Cause); not another. 


STAR AS g aegahhadaq | 
aaka Aaa WATT MON 
facil faa: ag raag: | 
dd: ANYANA: HUTA zz 
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87-88. The cause of absence of trust is reflection with reasoning 
which is contrary (to scriptures). Having abandoned that, on the 
accomplishment of the practice of proper reasoning (according to 
scriptures), there would be the contrary conviction. Then, conse- 
quent on the rising of faith, absence of trust (or confidence) 
perishes preceded by the destruction of the cause. 


PANGAN Fo: AAT naa | 
PANAMA gieta Wadd MSN 


89. The mental impression due to desire and the like is the 
obstructor of the intellect in the hearing (of the scriptures from 
the Guru). The intellect overcome by mental impressions due to 
desire and the like does not engage itself in (hearing and 
understanding the scriptures). 


CPSU Bal BEAT Gal wala: | 
Wad a Aa sated AWA A ol 


90. Even in the world, a desireful person who is eagerly engaged 
in the sole contemplation of the desired object always, cannot see 
what is existing in front and cannot hear what is spoken to his 
ears. 


mRNA 3d aAA | 
SMMC AAAI ATARA lS 


91. For one steeped in desire and the like, this which is heard 1s 
equal to what is not heard. Therefore, let one conquer the mental 
impression due to desire and the like by the attainment of 
indifference to worldly enjoyments. 


Ged meuga AGA ASAT: | 
Ta BSA Aeneas ale THOTT NRI 
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92. There are thousands of mental impressions with desire and 
anger as the principal ones. There (among them), desire is 
existing as the root (or cause). On its destruction, there is indeed 
nothing, (i.e., all other mental impressions are also removed). 


ad radna AMA PARA | 
am fe era: Sera Tad ea Peete sai 


93. Therefore, by the possession of indifference to worldly 
enjoyments, let one destroy the mental impression due to desire. 
Hope (or wish) alone is called desire. It is existing as ‘‘Let this be 


29 


mine’’. 


Way VENT A ESTAS deer | 
zeama Bat di Wears svi 


94. It is large (or gross) towards things easy to be effected and 
small (or subtle) towards things impossible to be effected. By the 
possession of firm indifference to worldly enjoyments, let one 
destroy all those (hopes or desires). 


Ta AS Sreaarsaerayt: MAATA | 
aged aaa aaa AAR sui 


95. There, the basis is reflection on the defects in the desired 
objects every moment and turning away from sense-objects. 
Thus, let one destroy the mental.impressions. 


aAA gfactt eae safe: | 
FAA: ASNA: Tal BAA: NEI 


96. Best of sages! That third defect of the intellect which is 
settled in the form of dullness, is entirely irremediable by means 
of repeated practices (or disciplines) and such others. 
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aq madaan gi genea | 
an e aA A: JENANTA: ION 


97. That dullness is indeed a very great defect, destructive of the 
principal objects of human life, by which even what is heard with 
exclusive devotion cannot get upon the intellect (or be under- 
stood). 


qamanda AAS PROA | 
GAARA ei AeA EAA IISZil 


98. In that case, nothing else is indeed the means except the 
worship of the Deity who is the Self (1.e., Tripura). I take away 
the dullness of that person according to the gradation of the 
worship. 


meae Aaea Bal AT Geis | 
WAT Poeni: INSI 


99. For one whose mind is possessed of dullness, his attainment 
of the fruit (of liberation) would occur either immediately or in 
the next birth due to the smallness or largeness of that dullness 
(respectively). 


qadarni uÀ: | 
STAs a At ye uda AAsaare Zool! 
a Mewes YAY Hel AAT NO(A) 


100-101(a). By my worship alone, there would be the acquisition 
of all the means (or spiritual practices for liberation). He who 
approaches me always with devotion and without deceit would 
become successful, driving away all the enemies of the means (or 
Spiritual practices). 


ag AAR adaware 11202 (b) 


Chapter 20 . 39] 


TASH BAKU: TAS ASAT: | 
Ge 4 fled Se WA A A ATOR 


101(b)-102. But, he who may be wholly engaged in spiritual 
practices alone disregarding me, the powerful, bringing about the 
expansion of the intellect of all, on account of his ignorance, 
would be frustrated at every step and may or may not obtain the 
fruit (that is liberation). 


qen WIA Fest acs aes zac 
Us Maa UH: WRA: Va: IORI 
aa nagng Bue: Pag: 11208(a)I 


103-104(a). Sages! Therefore, exclusive devotion to that 
(liberation) would be the principal means. Thus, only the one 
possessed of exclusive devotion to it is considered as the highest 
practiser of the means. There, one endowed with devotion to me 
is the practiser revered by all. 


fafaacrerafataderarcacauraat 108(b) II 
TAM Tt NAR Peay | 
qaam J fateateatratstar noL 


104(b)-105. Accomplishment is ascertainment of the Self and 
the (consequent) notion of the non-Self-nature of the body. The 
idea of Self is certainly placed on the body and the like. The mere 
absence of that (idea) is the accomplishment, destitute of igno- 
rance (or insensibility). 


Note: Even in sleep there is no identification of the Self with the 
body. But it is a state of ignorance (or absence of awareness). In 
the state of realization of the Self, one is established in undivided 
Consciousness where there is not at all any identification with the 
body and the like. 
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MeN Basa: PM al PIAA | 
Hd VI J SAA HEART IRORI 


106. The Self has not also been ascertained by all in its pure 
nature. For this very reason, the succession of great misfortunes 
(in the form of transmigratory existence) has been obtained. 


aS SAGA Ae arelaTaHA | 
AAAASA A: aiian 110i 
fateRegead miaa: RRRA 10a) 


107-108(a). Therefore, ascertainment of the Self in that alone 
which is mere Pure Consciousness and the illuminator of the 
body and the like is the destroyer of all doubts and is called 
accomplishment by wise men. There is no accomplishment than 
this afterwards. 


Rea: aana AAAA F ko02(b)it 


aaam sot ia NENA | 
qa: aag Raa: Red NPA: NORII 


108(b)-109. Accomplishments like movement in the sky and so 
also Animan (power of becoming as small as an atom) and the 
rest are not equal to even the sixteenth part of the accomplish- 
ment of Self-knowledge. All those accomplishments are limited 
by space and time. 


zi eana earcataen RRA | 
amaaa A: Pal: gSa: NON 


110. This Knowledge of one’s own Self, which is of the nature 
of Siva (the Supreme Reality), would be unlimited (or undivid- 
ed). All those (other accomplishments) are well-established in the 
means (or spiritual efforts) for the Knowledge of one’s own Self. 
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Note: The other accomplishments may occur spontaneously 
during the spiritual practices for the realization of the Self. 


CATA M AA aA ESERE EIKEAN 
fe aaeoa agra NRI] 


111. But, these are ones causing obstacles in the practice (or 
means) (followed) for Self-knowledge. What is desired through 
those (accomplishments) which are similar to the accomplish- 
ments of the nature of magical tricks? 


qaa ma TIGA AGA AATA | 
Pada: Red à poA: NRI 


112. For whom even the abode of Brahmā (the Creator) would 
actually be equal to a blade of grass, of what consideration would 
be these accomplishments which are the means for passing time? 


qeka eaaa AEA: | 
FASAAMPAM AATACAGA Nil 


113. Therefore, there cannot be another accomplishment greater 
than the accomplishment of the Knowledge of the Self, by which 
there would be complete destruction of sorrow and abundance of 
bliss. 


aq fated g yoma afa | 
SAATHAANahslaanaArsad: Vi 
gitir RRNA: | 

dlg Aan Aam ALAAISUAT Vu 


114-115. That alone is the accomplishment liberating one from 
seizure by death; not another. This accomplishment of the 
Knowledge of the Self is of three kinds briefly; the highest, the 
middling and the lowest, on account of the difference in various 
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practices (leading to Self-knowledge), the difference in the purity 
of the intellect (of the aspirants) and the difference in the maturity 
(of the accomplishment). 


we paga: saga | 
AVA A ASPATATS ATAATAS HOT RV 
AGG HAT A BSA AETR NRA) 


116-117(a). Sages! (This is) similar to the Veda studied by 
Brahmana-s in the world. Due to retentive faculty and intense 
practice, though crowded with a hundred acts, the Vedic text 
which is recited with its syllables undeviating (from the text) is 
the highest. 


AAEM ARSENA MA NYb) 
qaasaegiod Asa mAN sla: ueVzcayit 


117(b)-118(a). The Vedic text recited as before without deviat- 
ing (or slipping) (from the text) during actions by one who is 
concentrated or at other times by one who is not concentrated is 
the middling. 


Note: Though engaged in actions, he recites correctly by concen- 
trating on the recitation. If he is not engaged in actions, he can 
recite correctly even without concentration. 


q Val agaaa ATA ll®VZ(b)It 
Uo Blades AMAT TE AT UeVecayit 


118(b)-119(a). So also, that Vedic text recited which would be 
completely undeviating only through careful attention always, is 
the lowest. 


qanama Ager TT: 122b) 
a AAA nRa | 
Hl aat a Adar Rafa: NOII 
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ASAE CACM ALAATSUAT | 
saraaa dae: cer wrest Preftrar 12221 


119(b)-121. Sages! The accomplishment of the Knowledge of 
the Self is described in this manner alone, in three ways. That 
(accomplishment) having a nature which is neither less nor more 
during intense actions (even) on giving up recollection (or careful 
attention), and at other times (when not engaged in actions), 
(even) on giving up that (recollection or careful attention), and at 
all times (only) through recollection (or careful attention), would 
be respectively the highest, the middling and the lowest. Here, 
the highest alone is ascertained as the utmost limit of accom- 
plishment. 


weaTerageary Aal carga RAR: | 
Raaranga fats: A RAM Zz 


122. When the Supreme state (of absorption in undivided 
Consciousness) can exist even in states like the dream as if it 
were similar to the moment of investigation (as the pure I- 
consciousness destitute of identification with the body and the 
like), that accomplishment would be the most excellent. 


ad BAY Ac PRAA: | 
Gal Ward: Rg: A WT HBT AAA NRI 


123. When there is engagement in actions everywhere through 
the awakening of the impressions (due to former actions) by 
effort, that is declared as the utmost limit of accomplishment. 


Note: In the stage of complete Self-realization, even the impres- 
sions due to former actions need to be awakened with effort for 
engaging in actions. An ignorant person is impelled to act by the 
force of such former impressions helplessly. 


aadA oA feafa: dden | 
HAE Bal PASetal BISt PATA IRRI 
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124. When the existence in the Supreme (state) of the nature of 
Consciousness quite without effort is unobstructed, then, the 
accomplishment has arrived at its limit. 


SERA Waly Waa AT Beal | 

ad at fe a fate: piaig eeu 
UPR aaga Aag Aart 

feaferedar fe ar fate: qotaraRragar uz ze 


125-126. Wholly engaged in action, though seeing objects, he 
does not see duality. Then alone, that accomplishment has 
attained completeness. Though acting in wakefulness and the 
like, when his existence is like one asleep, then alone that 
accomplishment has attained completeness. 


ud RaRa: fae sea | 
aera eat a VA agea ner 
pa Aural BT PSA Aa: L(a) 


127-128(a). Thus, the one who has arrived at accomplishment 
(of Self-knowledge), is called the highest among the accom- 
plished ones. Wholly engaged in action constantly, the wise one 
does not give up Samadhi (or absorption in the Self) at any time. 
He is considered as the best among accomplished ones. 


Marat aam a feat maA UAT NION 
SUPA ARa FT REAA Aa: 1a) 


128(b)-129(a). He always knows the state of various sages 
(possessed of Knowledge) by his own experience within himself. 
He is considered as the best among accomplished ones. 


SMA SSH PA a GEA AR Oa: 112b) 
Priat aang a RAA Aa: 12Z0(a)I 
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129(b)-130(a). He is considered as the best among accomplished 
ones for whom there is not even a little doubt or desire and who is 
fearless in his actions. 


ad Yas a ga a Va a BTA 30b) 
AAAI E STATA Aa: 113a) 


130(b)-131(a). He is considered as the best among accomplished 
ones who recognizes only in his own Self all happiness and 
sorrow and the affairs of the world. 


Heed WAC gri AY weal 11%3k(b)I 
a: Sata g Bata FT RETA Aa: 1123?(a)l 


131(b)-132(a). He is considered as the best among accomplished 
ones who, the Self of all, sees the completely bound soul as well 
as the liberated one in his own Self. 


q: WA TUM AAG CAH PHS 13b) 
Ma mal Fala u RAIA Aa: 133a) 


132(b)-133(a). He is considered as the best among accomplished 
ones, who does not hope for liberation anywhere, seeing the net 
of fetters always in his own Self clearly. 


Raasede a Aaea: FAAA 233(b)I 
Uda RTA: Wed GEA sgada | 
yandi fara a safa agai ea 


133(b)-134. The best of accomplished ones is myself alone in 
this world. There is no difference between us anywhere. Sages! 
This has been explained to you clearly by me who was ques- 
tioned (by you). Understanding this, which has been declared by 
me, one is not deluded anywhere. 
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SOTA AM UT fren aera PEE | 
JAA: at WAATEA T eau 
at Rada Bae wg: A eS AATA ke (a) 


135-136(a). Descendant of Bhrgu! Having said thus, that 
Supreme Goddess who is Knowledge, became silent. The sages, 
having heard this, giving up all their doubts and bowing to Siva 
and other gods of the worlds went to their respective abodes. 


amia was à Were mAN 136b) 
To PTAA arag eaaa At I 39(a)I 


136(b)-137(a). This Vidyagita (or Song of Knowledge), which 
destroys a multitude of sins, has been communicated to you by 
me. It is the giver of the complete sovereignty of one’s own Self 
when properly heard and investigated. 


fEMPaseqdas maene ie so(b)it 
Godt Wess Wat ald feufa a aay! 
dara Assad atria 132i 


137(b)-138. This most excellent Vidyagita (or Song of Knowl- 
edge), is determined by Knowledge (as Tripura) directly. She 
Herself grants Knowledge to those reading it everyday, being 
pleased with them. It would be a raft for those sinking into the 
ocean of darkness that is the course of worldly existence. 


